Aspects and Perspectives of Diné Traditional Teaghi

Diné Afchini's Roles in Society

Children are born into this world through and by their parents’ consensus and thought processes, planning,
relationship and “Sihwiindzin” in hope. Hope on behalf of parents’ is generally an expectation for a
successful outcome in birth and a healthy newborn, an outcome that their baby would be physically and
mentally intact with no birth defects. Traditional women when they conceive of a child would ordinarily
have a Beauty Way Ceremony, so that growth and development of the baby within the nine month’s period
will be healthy and not pose any unnatural or detrimental outcomes. Midwives were generally responsible

for care and delivery of children, sometimes with the aide of a medicine man.

Tradition tells us that there are four baskets used in Diné life’s span, with the initial one being used at the
time of conception in a Hozh¢ojii Ceremony, so that she will have a healthy life within the nine months of

her fetus’s growth and development. The second basket is used when the child has grown and takes her/his

initial step in life, as it is followed through with another H6zh¢4jii Ceremony. In this ritual, the medicine
man prints Kék’eh Hashchiin on the floor at the entrance of Hogan with natural earth sod and making its
way in a Sunpath manner. Before the child is moccasin dressed, the medicine man prays and sings while
anointing the moccasins by blessing the moccasins with Yellow Corn Polien / Téadidiin, as the parents
moccasin dresses the child. The ritual whereby identifies and blesses the child with the Corn Pollen Road in
Sa’ah Naaghéi Bik’eh H6zho6n and the Holy Deities to a successful, healthy and a prosperous life in times
to come. The third basket is introduced and used during a child’s maturation / puberty stage Ho6zhgojii
Ceremony; a female child through a Kinaalda blessing ceremony; a male through a Tachéeh blessing
Ceremony. The ritual and process is an exiting of childhood and a transitional adaptation and acceptance
into adulthood, where young adults are taught many forms of life’s expectations: moral discipline, attitude
and behavioral characteristics, spirituality, adulthood in marriage, parenthood, home, occupation, career
skills, education and K¢ in all respects. The fourth and final basket is used when a young adult decides to
venture in married life. Traditionally, marriage came in the form of Idikid, A’idikid where the male’s

family was responsible for planning and arranging a proposition.

Child rearing was an initial responsible on behalf of the parents, grandparents and, or guardians and in many
cases through kin relations in Aunts, Uncles, and so forth. Child raising covers a broad area, a spectrum in
which moral ethics, care, love, devotion and discipline plays a major role. It is initially identified from the
time of conception and on into adulthood as: i’ootsa / awéé’ bi’ootsa, ats’iis atsa holo, azhchi, alyaa, awee’
bits’éé’ k’égizh, atsiit’aah’iitdooh, ayahtééh nadhaaznii’, bits’éé’ dlyaa, awee’ bits’ée’ hasht’e’niita, awée’

idii’na’, azhchi, awééchi’i, na’at’oodi, k’é diiniid, awéé’ ch’ideeldlo’, awéé’ naamaas, awéé’ naa’na’, awéé’
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biwoo’ haniisa, awéé’ neezda, awéé’ néidziih, awee’ nihidiiya, awéé’ dich’izhi, dichin yazhi, na’ach’idi,
4dilahi, atchini, nooséhi, bizhiizyeh, bizhitsoh silii’, tsétkéi / tsétké¢h, ch’ikéi / ch’ikééh doo bizhi’ ba’alyaa.

Discipline also covers a broad area in rearing children, in which the philosophical aspects apply as follows:
K’¢é hwiindzin, IFili, adit‘idli, 4’ahwiint’ii’, ithojooba’, doo &jiniida, doo &jit’fida, doo hwee’adilaahda, doo
aajoodlohda, doo hot hoyée’da, yikaih na’ada, tsodizin d66 sin bihool’aah, na’adilts’ood, na’adintaah,
neiltih and etc.

A child’s developing mind is very sacred, sensitive, adaptable, yearning, intelligent, curious, open and
sensitive and is like an audio / video recorder. Children are naturally sensitive to their environment, parents,
people, where they instill everything they see and hear. They have to be taught the moral ethics of being
bila’ashdla’ii and understand the meaning of right and wrong. Children are very curious. As an example;
you can fry to teach a young child with words, but they don’t mean much of anything if a child is in his or
her early stage of language learning and acquisition, and many times they will ignore words and find out for
themselves as what the words actually mean by doing. Incidentally, a child can be told not to touch
something that is hot, like a stove, but their curiosity forces them to do otherwise and touch the hot stove

only find that hot /sido means ouch! and very probable, a scare.

In the early days and life of Diné people, discipline came in a very harsh manner. Children used to get a
whipping with wagon whips and braided riding whips when they misbehaved, or when they sassed their
parents, but children were very mindful and many learned their lessons in a hard way. Yikaih Na’ada came
in the form of discipline, where children were ordered or forced out of bed at the earliest of morning and
sent outside to exercise, as harshness came with it, especially in the cold weather in winter time. Yas taah
na’4’nah meant going out in the winter mornings and rolling around in the icy cold snow without clothing.
This was done to mentally and physically strengthen children so that they can confront and withstand
hardships in their future lives. While strengthening their beings, they were also instructed to pray and meet
Grandfather, dawn deity in Haashch’ééyaatti’i to the east. Harsh came in the sense of discipline, where it
was meaningfully appropriate for parents and grandparents in these ways, as most didn’t complain, yet took
in what was taught them as a teaching in Adiihwii'niit. Most parents and grandparents knew their
limitations, especially when it came to teachings that come from within and around the fireplace and the
Honeeshgish, because intuitively they knew that though they can discipline in certain harsh ways, they knew
they were not suppose to hit or slap children with their hands or with the honeeshgish. The teaching in itself

taught against domestic violence; hitting and abusing children inappropriately, especially hitting children on
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the head especially when children are in their early developing stage. They would say, “When you abuse
and hit children on the head, you will disrupt and offset their thinking capabilities and they will become
what is known as “diigis”, or “Doo’ahaly4ada jiit‘ith aichini bitsiits’iinji’ naznitts’ingo, doo bit iliida, doo
bit hot hojooba’da, ba’at’e’ holdogo 4jiit‘iih”.

“Alchini saad doo t’44 boholniihgoo bee bich’i’ yajilti’da, doo bitaa’ jidziihda, bintsdhikees baah
baa’ihgo binaat yajilti’go”.

Alchini ayéo nitsékees d66 hajooba’ iinizin, inda aadi hooghan haz’4agi bee hwiina, bizaad do66 bidlo

diits’a’go. Alchini wolyéii, alchini niliinii éi ajéi, a’iih dé6 ithozh¢ at’é¢. Hooghan haz’aagi doo

y&’at’eehgdé hoo’aahgo alchini t’éi bee hasht’e nahoo’niit, h6zh¢ nahoodleet, haala afchini éi tsodizin,
nitsthakees, nahat’4, iina d66 sihasin yee bit hahodit’é.



